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Jayanta Bhatta refutes Kumarila's view of inttinsic
validity of knowledge. Jayanta asks first, what does the
compound word Svatah pramanya mean? Does it mean
that the truth of a judgment emanates from the judgment
itself? Or/ does it imply that a judgment reveals its own
truth to itself ? For instance, in perceptual knowledge such
as a blue object is blue, the judgment is true, but the ques-
tion is whether the perception reveals its own truth or not.

If the perception knows its own truth, then it knows
either the validity of the knowledge or that of its results.
The answer according to Jayanta is in the negative because
perception is here simply a knowing process. And a process
cannot grasp its own self. It cannot even reveal the truth
of its resulting judgment, since truth is in no way connec-
ted with an external sense organ. Even the inner perception
is not competent to ascertain the truth of the resulting
form The inner perception is not experienced when the
illumination of an object takes place. Thus/ the knowledge
that 'this is blue' is not experienced to be immediately
followed by another judgment that the antecedent is true,
Therefore, it is clear that perception fails to grasp the truth
of its own judgment. The inference also cannot reveal the
truth of the resulting form, since no mark or invariable
relation is known to us. Now, if it is argued that the above
result leads to the inferential knowledge of the truth know-
ing process, then the Mimamsakas are to be asked ; "Does
the mark rem3in unqualified ? Or, is it qualified by the
adjective 'true'?". In case the first alternative is accepted,
then every result, whether true or untrue, will lead to the
inference of the truth of a judgment And in such a situa-
tion there is no possibility of any Judgment turning out
false. Likewise, the second alternative also is not tenable,
because there is no way to find the truth of the result. The
Mimamsakas may contend that the very experience of an
object may be the source of the illumination of that object.
For instance, when a blue thing reveals itself as an aware-
ness of blue, it is itself a piece of knowledge. But, Jayanta
refutes this view stating that in such a situation erroneous